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Krum the (Boston) Universalist Magazine. stated his dependence on God as his Father, that he 
LETTER TO THE EDITORS, was from him, and, because he had ‘cc-immitted all 
FROM WALTER BALFOUR, judgment unto the Son, al! should honour the Son 
On the Day of Judgment. even as they honour the Father. The word render- 
Gentlemen,—A “ Disciple of Truth,” requests my | ed judgment, verse 22, is krisis. Dr. Campbell 
views of John v. 28, 29, and 2 Cor. v. 10. I have} renders the verse thus, “having commitied the 
felt some reluctance to do this, for several reasons. | power of juciging entirely to the Son.” In his note 
Since my correspondence with Professor Stuart] he says, “ There are two Greek words, srisis and 
closed, | have been engaged in several “ lnquiries,” | Arima, which are commonly rendered jucgment. 
which I wish very much to get completed. Any} They are not synonymous, though sometimes used 
thing, which diverts my attention from speedily ac-| indiscriminately. Arisis expresses more properly 
complishing this object, I wish if possible to avoid. | the power and even act of judging, judicatio; krima 
Sesides, my views of these two texts must appear to] the effect, judicium, the sentence pronounced, or 
some disadvantage, in considering them out of con-| even the punishment inflicted. Our English word 
vexion with other texts, which all combine to give | judgment is too indefinite to convey distiactiy our 
them force. The views I now entertain of them,| Lord’s meaning in this place. It is the version 
are very different from what I once held, yea, are | rather of krima than of krisis.” 
opposed to the opinions of most good people. Thad} Our Lord proceeds to say, verse 24, “ Verily, 
determined, therefore, if I ever published, to publish | verily, I say unto you, be that heareth my word and 
my views of these and other texts at once, that my] believeth on him that sent me, hath everlast- 
former friends might see | had not hastily nor care-| ing life, and shall not come inte condemnation, but 
ilessly changed my opinions. I am aware also, that] is passed from death unto life.” It is universally 
i difference ef opinion about these texts exists even | allowed, that this passing from death to life, is not 
mong Universalists. $Vishing to avoid all cause of | passing from natural death to life, but from a moral 
‘fence, by an insertion of my views in any public] or spiritual death to life, for it is effected by be- 
paper, I determined that all the guilt and dis-|lieving, or hearing Christ’s word. Dr. Campbell 
grace of my heresy, if it be one, shall fall alone on | says, “the verb akouen denotes frequently in scrip- 
my own head. I shall, however, so far relax frow | ture, and even in profane authors, not barely to hear, 
this determination, as to give my present views of | but lo hear patiently ; consequently not to hear often 
the above texts. If they give any gratification to a] means not to bear.” See note on John chap. viii. 
“Disciple of Truth,” it will be some satisfaction to] 4, He adds on Mark iv. 24, “The places are num- 
me, that Tam not “a non-descript” in the religious] berless, wherein the Hebrew shamang and the 
world as to my opinions. Greek akouo, signify not barely to hear but to be at- 
John v. 28, 29, “ Marvel not at this, for the hour] fentive, to show regard for what one hears. See 
iscoming, in the which all that are in the graves} among other passages, Matt. xviii. 15, 16.” That 
shall hear his voice, and shall come forth: they that] the hearing Christ's voice, here, musi be so under- 
have done good, unto the resurrection of life; and] stood, is very evident, for it produced belief in the 
they that have done evil, unto the resurrection of | Father who sent him, and without such a hearing it 
danination.” is implied that the persons should not have everlast- 
Before directly considering these words, it will] ing life, but should come into condemnation. Well, 
be of some use to notice the preceding centext. It} what condemnation did our Lord mean? I answer, 
requires then no proof, that they occur in a discourse | the same condemnation or judgment, which in verse 
of our Lord’s with the unbelieving Jews. He had] 22d, we are told, that the Father had committed 
healed a man on the Jewisi Sabbath, and for duing | unto the Son. And the same damuation, they that 
this they sought to slay him, see verses 1—17. At] had done evil were to come forth to at the resurrec- 
verse 17, he begins to reason with them in his own] tion mentioned ver. 28, 29; for the word used by 
defence, and continues his discourse throughout | our Lord, in verses 22, 24, and 29, is krisis, though 
the chapter. He called God his Father, and for} rendered judgment, condemation, and damnation. 
this they sought the more to kill him, because he} Here there is no ground for dispute, for it will be 
not only had broken the sabbath, but as they sup- | contended, that the judgment, verse 22, condemna- 
posed made himself equal with God, verse 18. One | tion, verse 24, and damnation, verse 29, are all the 
. principal object of our Lord’s discourse, is to re-] same, whatever it may be. The entire question 
Move this false impression, and give them just views | then is, What is it? A future temporary punishment 
this character. From verse 19-23, he explicitly | after death, say some; an eternal punishment, say 
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many ; and these two classes of Christians have been 
long disputing, whether this damnation is, or is not, 
to be endless in its duration. If either of these be 
true, itis a solemn and awful subject. If the last 
be the truth, then the Father hath committed unto 
the Son, the endless damuation of bis creatures. 
He hath given him power and authority to execute 
this upon them, and he is to bring them forth from 
thei graves at last to endure it. But [ have ven- 
tured to inquire, whether this may not be a mis- 
taken view of this part of scripture. What then it 
vay be asked is this judgment, condemnation, or 


a 


amnpation “hrist is to execute? The answer to this 
shall be given presently. 

In verse 25, Christ proceeds in his discourse by 
saving, “ Verily, verily, I say unto you, the hour is 
coming, and now is, when the dead shall hear the 
voice of the Son of God; and they that hear shall 
live.” Though it is allowed, that the dead here, are 
not the naturally, but morally dead, yet I shall 
quote the following in proof of it. The Greek 
phrase here ts hoi nekroi. Dr. Whitby on 1 Peter 
iv. 6, thus writes, “ That Aot nekroi, the dead, in 
scripture doth often signify, not those who in a 
natural sense are dead by dissolution of the soul and 
body, but those who are spiritually so, as being 
alienated from the life of God, and dead in trespas- 
ses and sins, as when the apostle saith, The widow 
that liveth in pleasure ts dead while she liveth; 1 
Tim. v. 6. Aud Christ unto the church of Sardis, 
Thou hast a name to live, and art dead; Rev. iii. 1. 
And when he speaks to ove of his disciples thus, 
Follow thou me, and let the dead bury their dead ; 
Matt. viii. 22. This is a phrase so common with 
the Jews, that as Maimonides informs us, they say, 
the wicked are dead even while they are alive: for 
saith Philo, “ He who lives a life of sin, is dead, as 
to a life of happiness ;” his soul is dead, and even 
buried in his lusts and passions. And because the 
whole Gentile world lay more especially under these 
most unhappy circumstances, whence the apostle 
styles them sinners of the Gentiles, Gal. ii. 15, it was 
ptoverbially said by the Jewish doctors, the Hea- 
thens do not live; and they in scripture are more 
particularly intended by that phrase. Hence the 
apostle saith to the Ephestans and Colossians, Eph. 
ii. 1; Col. ii 13. That they were nekroi tois amar- 
temasi, dead in trespasses and sins ; and brings in 
God thus speaking to the Gentiles, “ Awake thou 
that sleepest, arise from the dead, and Christ shali 
give thee life.” Eph. v. 14. T have shown in the 


“ Inquiries” referred to, that Christ was ordained of 


God, to be the judge of quick and dead in this 
sense; Acts x. 42. That he did judge the quick 
and dead, at his appearmg and his kingdom in this 
sense, 2 Tim. iv. 1. That he was ready to judge 
the quick and dead in Peter’s day, 1 Peter iv. 5, and 
that these are the good and evil in John vy. 23, 29. 
It was noticed above, that akexo was used in scrip- 
ture not only in the sense of hearing but to hear so 
as to believe or obey. It is I conceive, so used in 
this verse. The dead heard Christ’s voice, but it 
was only those who heard so as to obey, that lived. 
All who did not, continued in their state of moral 
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or spiritual death. By hearing so as to believe, pe; 
sons “ passed from death to life.” Nor is this stated 
as a may be, but a shall be ; it is not a peradventure, 
but an absolute certainty. They “ shall live,” they 
“hare everlasting life,’ and “shall not come ints 
condemnation,” or the judgment, or the damnation 
Christ hath authority to execute. See verses 22, 27, 
29. But what I beg to be noticed in this verse is, the 
two periods which Christ here mentions. Ist. “The 
hour is coming, when the dead shall hear the voice 
of the Son of God, and they that hear shall live.” 
This hour is future, bat when it was to come, is not 
mentioned. But 2d. It is different from anothe; 
period, called the hour that now is. By this hour, 
our Lord evidently meant the present time, or per 
haps during his personal ministry. Some then 
heard his voice, believed and lived. As to the how 
that was coming, we shall give it all due attenti 
after we have noticed the next two Verses. 

In verses 26, 27, our Lord adds, by way of assign 
ing reasons, or accounting to the Jews for what he 
had been stating; “for as the Fat'er hath life iy 
himself, so hath he given to the Son to have life in 
himself; and hath given him authority to execute 
judgment also, because he is the Son of man.” Now 
notice here, how these things account for what he 
had been saying, and repel the charge brough: 
against him verse 18, of making himself equal with 
God. First, he had stated, that the Son quickeneth 
whom he will, verse 21; and that he that heard his 
word and believed on him that sent him, had ever 
lasting life, and is passed from death unto life, se: 
verses 24,25. Well, how does he account for these 
things and repel their charge ? He does this by say 
ing, that this life was given htm to impart to others 
“As the Father hath life in himself, so hath he 
given to the Sou to have life in himself.” But 2! 
he had also stated, that the Father judgeth no ma 
but had committed all jadgment unto the Son, vers 
22. And plainly intimated, verse 24, that he whio 
did not hear his words and believe on hits, shoul! 
come into condemnation. But to account for these 
statements, and repel the charge of claiming equal- 
ity with God, he says that the Father bad “ given 
him authority to execute judgment also.” The lie 
he had in himself, and the authority to execute 
judgment, were both derived from his Father, whic! 
so far from claiming equality with, showed his 
dependence on God. But the words in verse 2. 
“and hath given him authority to execute judgment 
also,” are supposed to introduce a change in ou 
Lord’s subject, from a figurative to a literal resut- 
rection. Accordingly it is contended, that verses 
28, 29, ought to be so understood. We have jus' 
allowed, that verse 26, 27, are an addition to out 
Lord’s subject, as accounting for what he had bees 
stating, and repelling the charge which the Jews 
brought against him, of making himself equal wit! 
God. But we have always thought, that an addi- 
tion to a subject, and a chenge of subject, are 0° 
precisely the same. But this change of the subject, 
is supposed to be chiefly pointed out by the wor 
also, yea it is thought by some, to have no meaninz 
unless it is so understood. This surely cannot bt 
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defended, for both in seripture and common lJan- 


guage, the word also is used to express the conti- 
quance of a subject, or something added tot. It 
would be idle to give examples of this. Nor could 
a plainer example pethaps be prodaced, than the 
ene before us. In verses 26, 27, two things are 
said to be given te Christ. The first is, to have life 
ip himself; and the second is authority to execute 
judgment, and the word also is used, to skow that 
this was added to the first. Supposing John wished 
te express an addition to and nota change of sub- 
iect by these words in verse 27, I beg leave to ask, 
bow he could have expressed himself better than he 
has done? If any deperdence is placed on &risis 
rendered judgment, as indicating a change of sub- 
ject from a figuratéve to a literal resurrection, I ask 
why this werd should not also prove a change of 
subject, verses 22, 24, where it is rendered judg- 
ment and condemnation ? But.is this even contend- 
ed for? Bat it ought to be contended for, just as 
much hom these verses as from verse 27; yea, 
from any text in the Bible where this word is used, 
if this word is supposed te point out such a change. 
And why not also contend, if judgment, verse 27, re- 
fers to punishment ia a future state, that all the 
judgment Christ has authority to execute, is to be 
executed in the future state ? But has he no author- 
ity to execute judgment on men in this state? If he 
has, and few will deny it, is it not more rational and 
igreeable to our Lord’s discourse, to conclude, that 
his authority to execute judgment is confined to this 
world? It is not very irrational, we should think, to 

onfine his executing judgment to the same state in 
which he exercises his power in giving spiritual life. 
If those who heard his voice and lived, did so 
in this world, why is not the condemnation or judg- 
ment he had authority to execute on thase who did 
not, also confined to this world ? Unless we admit, 
that the life the Father gaye ta him is to be imparted 
to the dead in sin beyond this life, why extend the 
authority given him to execute judgment beyond it? 
Is there any evidence in this discourse which would 
prove the one which would not also prove the other ? 
If the Father gave him life to quicken whom he will, 
which none will deny, did he not also give him au- 
thority to execute judgment on whom he.will ? And 
if the former is not to be continued beyond time, 
why extend the other to endless duration ? He cer- 
tainly no more threatens to execute his authority in 
inflicting punishment in eternity, than he promises 
to give men, dead in sin, life there. I am aware, that 
some contend for both of these being done to men 
ina future state. But as I am ignorant of the scrip- 
ture grounds on which such opinions rest, I should 
be glad to see what they are, that I might duly con- 
sider them, (To be continued.) 

—p— 
TO THE EDITOR OF THE GOSPEL HERALD. 

Mr. Editor—Y our correspondent A. G. acknow- 
ledges, he “ may have mistaken the doctrine you ad- 
vocate.” He agrees with you in the declaration, 
that “his conclusion is as good as his premises ;” 
but he takes the liberty of saying, that such conclu- 
sions as you have drawn do not follow from his 





premises. It is an easy task to mislead the mind by 
perverting the meaning of a sentence. Can you 
not conceive of a person’s having imbibed senti- 
ments of piety in early life, and from adherence to 
those sentiments, never having deviated from the 
path of virtue? Is not such a person kept from sin- 
ning ? Is he not saved from sin? Now, should I 
insert the word “his” in the last interrogation, it 
would read, “Is he not saved from ‘his’ sin?” 
Then any person might say, “He could not con- 
ceive how, one who had always been virtuous, could 
be saved from ‘his’ sin;” for the obvious season 
that “ he had no sin to be saved from,” 

I have learned, that “salvation, according to your 
doctrine, is salvation from sin”—You believe that 
salvation to be eternal. You will probably admit a 
temporal salvation. I suspect also a temporal dam- 
nation. I will venture to give a brief explanation 
of the following passage, on your premises. The 
passage is this, in answer to the question, “ Are 
there few saved ?” “Strive to enter in at the strait 
gate: for verily I say unto you, strait is the gate and 
narrow is the way that leadeth unto hfe, and few 
there be that find it, But wide is the gate and 
broad is the way that leadeth to destruction, and 
many there be which go in thereat.” We will allow 
life in the first member of the sentence to be sy- 
nonymous with salvation; and destruction, in the 
last, with damnation. The broad way to destruction 
does not extend beyond this world. The path of 
life extends beyord the limits of the world, con. 
ducting its traveller through a temporal to an eter- 
nal salvation. While those who have travelled the 
broad way in this world, in the next get into the 
path of life. And so the answer to the question, 
“Are there few saved?” is, All—There is, I am 
bold to say, no passage in the Testament truer than 
the one above cited. And it proves as plainly to my 
apprehension that in this life, there are few who are 
virtuous and consequently happy, and many who 
are sinful and consequently unhappy, as Euclid 
proves the three angles of a right angled triangle 
to be equal to two right ones, or as that two and two 
are four, 

But salvation, according to the doctrine, is salva- 
tion from sin. What are the means of salvation 
from sin? I should say, the influence of gospel ex- 
amples and gospel precepts. You have stated all 
are saved in the purpose of God. Will God exe- 
cute that purpose without the employment of means? 
No—What are the means he will employ ? It must 
be the above mentioned. They are the means fitted 
to the salvation of man in this state of existence ; 
but these means are ineffectual, according to your 
own concession, if you say all are not saved in this 
state of existence—What meaus then will be em- 
ployed for the salvation of man in a future state of 
existence ? Will they be the same with those of the 
present state? If so, what proof have we that they 
will not also be ineffectual in a future state? But, 
for the influence of gospel examples and precepts 
as a means of man’s eternal salvation, should you 
substitute his being so formed in a future stage of 
existence, or placed in such a state as not to be 
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liable to or capable of sinning, vou would then ar- 
gue for a salvation which is not through the gospel. 

If you believe man is raised “ incorruptible, im- 
mortal, and glorious,” you must believe he is not 
liable to sin iv a future state ; and I would ask, how 
man can be the subject of a “ salvation from sin,” in 
a state in which he is not liable to sin? 

I acknowledge, Mr. Editor, this to be a conten- 
tion for terms, rather than doctrine ; and if you will 
but say, a part of mankind are the subjects of  sal- 
vation from sin,” and all are “made happy” ina 
fuiure state, [ will acquiesce in your believing so, 
and contend no longer. 

Mr. Editor, I am not at enmity with your doc- 
trine, nor any other that I have in mind, at present, 
except the one that teaches that “ one is three,” and, 
vice versa, “three are one ;” so, if you can, by fair 
reasoning and by harmonizing your terms and doc- 
trine, convince me of the truth of the latter, I will 
cheerfully subscribe to it, not merely the initial let- 
ters, but the letters of my name universally. A. G. 

Southold, (ZL. I.) Jan. 1826. 

REPLY. 

We think that A. G., if he will again carefully 
read his former communication and our reply, will 
be sensible of his error in predicating something on 
nothing ; Or, in other words, attempting to reason 
from things as they are, and introducing for data, or 
a subject, that which is not. It matters not what I 
can conceive ; (or, what my imagination can conjure 
for the occasion,) it is fact and reality, that must 
furnish real conclusions. If I can conceive of, or 
imagine a person, who is perfect, having arrived at 
mature age without sinning, and no such perfect 
person has ever existed, my conception or imagin- 
ation can have no relation to existing facts or cir- 
cumstances; consequently, to say nothing of the 
perversion of sentences, it is manifestly a perversion 
of reason to draw conclusions relative to real beings, 
from ideal or imaginary persons who never had an 
existence. In the point in dispute, we, having no 
knowledge of any salvation but salvation from sin, 
were obliged to regard the pretended perverted sen- 
tence as perfect, without the substitution of the 
word “his;” and should not so much as have 
dreamed of that addition without this piece of in- 
formation from our correspondent. We cannot un- 
derstand, reasoning as we must from things as they 
are, how aman can be saved from sin, unless the 
man is a sinner at the moment he becomes the re- 
cipient of the salvation. To save a man from sin, 
when he is not tn sin, is beyond our comprehension. 
I can conceive of a man being prevented, by the 
interposition of a second person, from receiving the 
poison of contagion, and from consequent sickness. 
But I cannot conceive of a man being saved from 
sickness itself, unless the man be actually sick. 
To taik of saving a man from sickness, and the man, 
at the precise time when he is said to be saved, be 
in the enjoyment of perfect health, is to outrage all 
our conceptions of reason, truth, and common 
sense. Is keeping aman from being sick, saving 
him from sickness? Our Bible reads, “ His name 
shall be called Jesus, for he shall save his people 


~ —_ — _ —— 
from their sins.” Now if Jesus’s people hare no 
sins, they cannot be saved from thetr sins. If the 
are not saved from their sins, they are not saved: 
and his name cannot be called Saviour. 
be sick, and I restore him to health, I save him from 
his sickness. If I boast of saving a man from sick 
ness, who never was the subject of disease, I mak: 
a declaration which no fact ever existed to prove thy 
truth of. I declare a falsehood. 

The finesse of our correspondent is admirable 


if a Man 


In his second paragraph, where he has quoted from 
two Evangelists, (Matt. vii. 13, 14; Luke xiii. 25, 
24,) and altering the text, says, “1 will ventur 
[there is some hazard in this undertaking, truly! 
to give a brief explanation of the following passage, 
{it the singular!] on your premises. The passage 
is this.” After accommodating us with his com 
nent, he adds, “ There is, [ am bold to say, no pas. 
sage in the New Testament truer than the on 
above cited ;” and wonderful to relate, the New 
Testament contains no such passage!!! If Enu- 
clid’s elements were as crooked as A. G.’s prem- 
ises, there would be no such thing as reason or har- 
mony in their results, There is no account 0 
record, in the New Testament, that Jesus Chris 
ever replied, “in answer to the question, Are there 
few saved?” in the words and manner stated by 
our correspondent! It is unpleasant to deal with 
our correspondent in this summary manner; but 
truth compels us. The passage reads as follows :— 
(Luke xiii. 23, 24.) “Then said one unto him 
Lord, are there few that be saved? And he said 
unto them, Strive to enter in at the strait gate: for 


— 


many, I say unto you, will seek to enter in, and shall 
not be able.” We will explain this passage on ou 
premises. Christ, or Christ’s doctrine, is the strat! 
gate. The many who strive to enter into the king 
dom, previously spoken of, are Jews ; they were not 
able, at the time spoken of, to enter ; neither is an) 
man able, unless the Father draw him. Christ de- 
clared, (as related by Matt. vii. 13, 14,) many there 
be which go into the gate that leadeth to destruc- 
tion ; and few there be that find the strait gate. We 
question whether any man ever lived, save the man 
Christ Jesus, who never entered the broad way. 
The character given of mankind, (Rom. iii.) is, that 
“destruction and misery are in their ways, and the 
way of peace have they not known.” But God 
says, (Isa. lvii.) “I have seen his ways, and will heal 
him,” &e. “The way of peace” is found in the 
context of the passage in Matt. vii. as follows: 
“ Therefore [see v. 11, because God will give good 
things to mankind,] all things whatsoever ye would 
that men should do to you, do ye even so to them: 
for this is the Jaw and the prophets.” Our answer. 
then, in the present tense, will be the same as 
Christ’s ; “ Many, I say unto you, will seek to enter 
in, and shall not be able.” 

In reply to A. G.’s third paragraph, we have on!) 
to say, that the Gospel we believe and rejoice in, has 
brought life and immortality to light. Consequently, 
to become the recipient of this life, and this immor- 
tality, is a salvation which is exactly and altogether 








through, and according to, our Gospel. 
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“A. G. asks, in his fourth paragraph, “ How man 
an be the subject of a‘ salvation from sin,’ in a 
state in which be is not liable to sin?” Ans. We 
do not contend that man can be the subject of any 
salvation after he is raised “incorruptible, immor- 
tal, and glorious ;” for what we contend for is, that 
after man shall become the recipient of this resur- 
rection, he shall possess a life that is indissoluble ; 
and death, the certain wages of sin, cannot affect 
him. He shall possess an incorruptibility, which 
will be impregnable to sin. But, mark this, we con- 
tend, that the oestowing of this incorruptibility, im- 
mortality, and glory, is conferring a salvation from 
sin, in the most effectual manner; and is the very 
essence of the salvation which is announced by the 
(iospel, which is good news, or glad tidings, of this 
event. At all hazards, we say it is the best news we 
ever heard! 

A. G.’s fifth paragraph is candid, for the request 
is too plain to be misunderstood; and too reason- 
able to be rejected, ouly so far as it is incongruous 
nits result. It is evident that only a part of man- 
kind caa be the subjects of salvation, in its proper 
sense, so long as one of them continues a sinner. 
We snatl not disagree here. We will also agree, 
that alf shall be made happy in a future state. Now, 
uniess A. G. will agree with us, that those who are 
made happy tn a fature state, are saved from sin at 
the time when they are made happy, he must then 
labour under the difficulty of making men happy 
without saving them from their sins, in any sense 
whatever. 

We must despair of convincing A. G. of the truth 
ff the position, that “three are one.” We do not 
believe this absurdity ; which, however true it may 
be in modern theology, is, in all the common 
ind necessary purposes of business and life, a most 
arrant falsehood ! 

—g>—— 
FOR THE GOSPEL HERALD. 

Mr. Editor—In looking over the fifth volume of 

the Gospel Herald, I observed a Discourse, entitled 
“Demonology,” in which the writer not only ridi- 
ules every thing relating to the popular belief of 
Devils, Demons, Witches, &c. but every thing re- 
lating to what are deemed supernatural appearances 
of every kind. He says, “ But while we disprove 
the existence of such fanciful beings, a thousand 
voices exclaim, We have seen them! If so, why 
may we not obtain a view?” Does the writer be- 
lieve that because he has not obtained a view of any 
of these things, it is any just argument against the 
fact? Does he believe nothing but what he has seen 
himself? If ine does not, I must take the liberty to 
tell him, that his ideas are circumscribed to a very 
sinall circle. 

He farther says, “They appear not but to their 
deluded votaries, the believers of such fables, and 
no unbeliever can ever obtain a glimpse, even 
though it were by the pale light of the moon!!” 
How often have I heard or seen this remark; yet I 
never heard a weaker argument brought to disprove 
any fact. “They never appear to an unbeliever ;” 
I grant it, for this obvious reason, that it is impossi- 





ble they should. If the apparition of the writer's 
father was plainly to appear to him, would he disbe 
lieve it? But perhaps the writer would say, they 
never appear but to those who were previous be- 
lievers ; but im asserting this, he would assert that 
which is contrary to fact, as might be made to ap- 
pear by numerous well-attested facts. 

There is a propensity in man to run into ex- 
tremes, to veer from credulity to incredulity, and 
it is very natura} that fear and credulity should give 
birth to a thousand idle tales, and that this being 
discovered, many would be fownd to ridicule the 
whole. But that Milton spoke the truth, when he 
said, 


* Millions of spiritual beings walk the earth , 

Unseen, both wher we wake, and when we sleep,’ 
is what no man can disprove, and what wit can never 
ridicule; and that these invisible beings should on 
certain occasions make themselves visible to par- 
ticular men, is what no man ean disprove, what 
thousands of the most sensible and enlightened 
men have believed, and many of them have at- 
tested. 

In making these remaiks, I have nothing to say 
about devils, demons, or witches, but think it proba- 
ble that these are creatures of imagination ; but 
whence came this imagination? Does “ Nature 
ever gravitate to nought?” It is probably (so to 
speak) the excrescence of a reality. ‘That there is 
an invisible intelligent agency around us, can be 
doubted by none but an Atheist. In fact it is 
probable, that we live in the midst of the invisible 
world, and this opinion or argument will not be af 
fected by the disputes about materialism, or imma 
terialism. We have as little knowledge of matter 
as we have of spirit. There may be as many mil 
lions of material intelligent beings in this world as 
there are drops of water in the ocean, for any thing 
that we know, or can perceive. That God is every 
where present is certain. That he commissions in- 
visible intelligent beings to do his will, is in the 
highest degree probable. That he commissioned 
his Son Jesus Christ to come into the world to 
teach the great truth of a future existence. This he 
saw necessary to convince poor blinded man of the 
fact. his reason was ever groping in the dark on the 
subject, and some do not believe it still. 1 there- 
fore risk my reputation so far as to say, that I be- 
lieve invisible intelligent beings are sometimes coin- 
missioned to assume a visible form, or to make othe: 
sensible demonstrations to living men, in order to 
convince them of a future inunortal existence, or 
for other purposes as infinite wisdom has seen fit. 

Ii the belief in supernatural appearances has 
no foundation in reality, it is very strange how it 
came to be so general, or universal among all the 
tribes or families of the earth. I believe it to be an 
unprecedented thing in the history of man, for any 
belief ever to become general, unless there were 
some direct or indirect foundation for such a belief. 
It is not at all strange, or rather it accords with the 
history of mau, that one certain fact may give rise to 
a thousand different opinions, and yet all these dif- 
ferent opinions have some ground or base on which 
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they stand. 
would have been no false ones. 


many different notions about one. 


state. 


my rest are pleasant.” 


Whatever may be said of the popular belief of 


Demons in our Saviour’s time, and the conformity 


of his language and conduct to this popular belief; 


yet one thing is certain, he believed as men do in 
our days, that is, in supernatural appearances, as 
presages of calamities that were to follow; for, when 
predicting the destruction of Jerusalem, he said it 
should be preceded with “fearful sights, and great 
signs ;” and Josephus has very circumstantially re- 
Rated what these “fearful sights” were. For my 
part, instead of its being a terror, it is great consola- 
tion to my mind, to believe in these things. TI here 
find almost a sensible demonstration of my own im- 
mortality. I consider myself as surrounded by my 
fllow-creatures, perhaps my dearest departed 
friends, now immortal and invisible. Happy spi- 
wits! you have got clear of all the sorrows which 
your friend is still left to grapple with ; the storms 
of this wicked state disturb not your peace; you 
are where the “wicked cease from troubling, and 
where the weary are at rest.” Z. G. 

Southold, Jan. 1826. 

Note—If Z. G. has no stronger evidence of a 
future immortality, than the “sensible demonstra- 
tion” derived from “old wives’ fables” of ghosts, 
or apparitions, we predict that he will grow skep- 
tical at times. In our opinion, the resurrection of 
Christ from the dead, needs not “ old wives’ fables” 
to aid in proof of a future state. If a man should 
seriously affirm, that he had seena “ ghost,” he 
would, we think, “ sensibly demonstrate” that he 
had “ Jost his wits.” ED. 

—_<— 
FOR THE GOSPEL HERALD. 

Mr. Editor—It is contended by some, that there 
are degrees of happiness in a future state ; in sup- 
port of which opinion they bring forward a passage 
recorded in 1 Cor. xv. “There is one glory of the 
sun, and another glory of the moon, and another 
glory of the stars, for one star differeth from another 
star in glory: so also is the resurrection of the 
dead.” Another passage is also quoted to substan- 
tiate the same opinion; “In my Father’s house are 
many mansions.” Your remarks upon the above 
passages will confer a favour on a subscriber. I 
would also propose a few questions for your con- 
sideration. 

Ist. Why do infants suffer pain ? 

2d. Who were the angels that sinned, an ac- 
count of whom is recorded in 2 Peter ii. 4. ? 

3d. Do you believe in a state of consciousness 
between death and the resurrection? J. B.N. 


If there had been no true God, there 
If there had been 
no future existence, there would not have been so 
All, even the 
most barbarous nations, have some notion of a future 
Homer among the Greeks has much to say 
of ghosts; so does Ossian among the Highlanders: 
the last makes “the spirit of Loda” to say, “My 
dwelling is calm above the clouds, and the fields of 


= 
REMARKS. 

If our correspondent will examine the CONNE Xion 
of the passage quoted from 1 Cor. xv. he will learn 
that Paul is not contrasting the glory of one may 
with another, after all shall be made the recipients 
of the resurrection; but contrasts the resurrection 
state itself, with the state of mortality and corrup. 
tion which precedes it. In our conception it would 
be immeasurably absurd, to talk of the difference of 
glory of mankind, when all shall be raised tmmortal, 
incorruptible, and glorious in the heavenly image, 
The doctrine of degrees of future happiness and 
glory, will do very well for this world, in the esti. 
mation of hypocrites and Pharisees; who cannot 
endure the idea of others faring as well as them. 
selves. People of this description, if they could 
have their wishes gratified, in addition to their Hell 
for their enemies, would even stow away their poor 
relations and friends in some cellar kitchen, or ob- 
scure corner of their heaven; while they keep up 
their dignity, and preserve their upper rooms and 
highest seats. 

Of the Father’s house, containing many man- 
sions, we will only say, that Christ says not a word 
of cellar, or garret, or of any one room being infe- 
rior to another. Those persons who wish an infe- 
rior room, for the accommodation of their servants, 
will, most likely, be disappointed. 

In reply to the interrogatories, we remark, that 
we believe the reason why infants suffer pain, to be 
on account of their having bodies of flesh and blood, 
containing nerves which communicate the sense of 
feeling to all parts alike. 

We do not know who the angels were, whom 
Peter speaks of. If the word rendered angels had 
been properly rendered messengers, the common 
reader would be less likely to be led astray in his 
conjectures. Undoubtedly the messengers, or men, 
there spoken of, were historically known to those 
to whom Peter addressed his Epistle; if not, they 
could not consistently be referred to, as an exam- 
ple, &c. 

We have no knowledge of man, after this life, 
until we read of him raised incorruptible and im- 
mortal. We have no knowledge, and, consequently, 
no belief of a separate state of consciousness, ot 
of unconsciousness, between death and the resur- 
rection. 


ra 


—<=— 
JUDGE HALLOWELL AGAIN. 

We published in our last Number an account of 
Judge Hallowell’s rejection of a Universalist, who 
appeared in court as a witness. The editor of the 
Commercial Advertiser, published in this city, re- 
marks on that event as follows: 

“ Some editors pretend to be alarmed at this de- 
cision, and proclaim it a direct and palpable viola- 
tion of the constitution, which ‘declares that all 
men may worship God according to the dictates of 
their own conscience.’ But these gentlemen seem 
to forget, that these very words of the constitution 
imply that the Almighty shall be worshipped in 
some way. They cannot therefore be quoted to 





Waterville, Nor. 24, 1825 


sustain ‘the fool,’ who ‘bath said in his heart 
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There is no God.’ The utmost freedom of religion 
's tolerated, and every system of religion is pro- 
tected. But mark! Scepticism and infidelity are 
pot tolerated. The constitution presupposes all men 
to possess some principles of religion ; and if they 
do not, they can lay no claim to the protection of 
that clause of the constitution.” 

We understand that Mr. Stone, the writer of the 
above, is a disciple of Hopkins, and one of the 
number of those who pay aclergyman $3500 per 
annum for preaching Hopkins’s dogmas. 

We fingered our pen with a brief purpose of 
remarking on the strange infatuation which seizes 
some men, and diveststhem of almost every honour- 
able feeling and principle, so far as religion is in 
question. However, on more mature reflection, we 
think a better occasion must offer ; for the man who 
can deliberately pen and publish such an unjust and 
ijliberal philippic against his fellows, as that we ex- 
tract from the Commercial, is, in every sense of the 
term, too contemptible to deserve ordinary attention 
or nouce. 
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TWO (ANONYMOUS) DISCOURSES 
On the Creation of all Things by Jesus Christ ; and 
on the Resurrection of the Dead through the Man 
Jesus Christ. 


An Explanation of St. Paul’s Doctrine concerning 
the creation of all things by Jesus Christ. 


He who in the beginning created the heavens and 
the earth, is afterward represented to us in Serip- 
ture, as having created Jacob and formed Israel, 
(Isa. xliii. 1,) that is, as having created him and his 
posterity, by engaging to be their God, and choosing 
them.to be his peculiar people. 

On this account they are called by the apostle, 
things that are, while the heathen world, who had 
not been created by God in the same sense, or who 
were not his people, are spoken of by him in oppo- 
sition to the former, as things which are not. “ God 
hath chosen,” says he, “things which are not, to 
bring to nought things that are.” 1 Cor. i. 28. But 
now, under the dispensation of the gospel, all Chris- 
tians, whether they have been Jews or Gentilcs, 
without any regard to former privileges or descent, 
“are the workmanship of God, created by him 
through Jesus Christ.” Eph. ii. 10. 

This creation, by which the Gentiles are become 
fellow-heirs, and of the same body with the Jews, 
aud partakers of God’s promises in the gospel, is 
that mystery of Christ, which in other ages was not 
made known to the sons of men, as it hath been 
since revealed to his holy apostles and prophets by 
the spirit, whereof St. Paul was made a minister ac- 
cording to the gift of the grace of God given unto 
him, that he should preach among the Gentiles the 
unsearchable riches of Christ, and make all men see 
what is the fellowship of the mystery, which from 
the beginning of the world had been hid in God, 
who created all things by Jesus Christ. Eph. 
il. 3—9, 


In this view of the apostle’s words, they relate, 
we see, to God, not as the author of nature, but as 





the author of the gospel ; and consequently to Christ, 
not as the instrument of our creation in the primary 
sense of that word, but only as it denotes our salva- 
tion or redemption. And that this is a right view 
of them, will, I think, be rendered probable by the 
following observations. 

In the New Testament, and particularly in the 
Epistles of St. Paul, persons are commonly spoken 
of in the language which properly denotes things. 
When Christ says, “All things are delivered uuto 
him of the Father ;” Matt. xi. 27; or, “that the 
Father hath given all things into his hands,” John 
iii. 35 ; “that every thing which the Father giveth 
him will come to him,” John vi. 87; and, “ that it 
is the will of the Father who sent him, that of every 
thing which he had given him he should lose no- 
thing, but should raise it up at the last day,” Jobn 
vi. 39. His meaning in these passages is plainly no 
other than what is expressed by him in other places 
in a manner more agreeable to our forms of speak- 
ing. “No one knoweth the Son but the Father,” 
Matt. xi. 27: and “ No man cometh unto me, ex- 
cept the Father draw him, and I will raise him up at 
the last day,” John vi. 44. 

And in the following address to the Corinthians, 
St. Paul, though he all along speaks of things, is 
really describing the first converts to Christianity. 
“For ye see your calling, brethren, how that not 
many wise men after the flesh, not many mighty, 
not many noble are called. But God hath chosen 
the foolish things of the world to confound the wise, 
and God hath chosen the weak things of the world, 
to confound the mighty; and base things of the 
world, and things that are despised hath God cho- 
sen, yea, and things which are not, to briug to nought 
things that are,” 1 Cor. i. 26--28. Sothat the Apostle, 
consistently with his usual manner of speaking and 
writing, when he asserts that all things were created 
by Jesus Christ, may intend only that all men, Jews 
and Gentiles, were created by him, and that too in 
a figurative sense only ; for the term created is fre- 
quently used by St. Paul, as well as by the writers 
of the Old Testament, in a figurative or secondary 
sense, in which it signifies, not to give being, or to 
biing into existence, but to confer benefits and pri- 
vileges, or to place ina new and more advantageous 
state of being. The Apostle tells the Ephesians, 
* that they are the workmanship of God, created by 
him in Christ Jesus unto good works; thatthey who 
in their Gentile state were formerly afar off from 
God, are now brought nigh unto him by Christ, who 
hath made both Jews and Gentiles one, and hath 
broken down the middle wail of partition between 
them, that he might create of twain one new man, 
which new man is also said to be created in holiness 
and righteousness, alter the image of God who cre- 
ated him.” Eph. ii. 10, 17. iv. 24, Coloss. iii. 10. 
Here is plain mention of a creation, distinct not only 
from that by which the heavens and the earth were 
made, but from that also by which the Jews had be- 
fore been created the people of God; and in oppo 
sition to the latter of these, it is called the new crea- 
tion, in the same manner that the covenant of God 
with all mankind, throug!fthe mediation of Christ, 
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is called the new covenant, in opposition to a former 
covenant which Ged had before made with the chil- 
dren of Israel, by the mediation of Moses. 

The general language of Scripture concerning 
this new creation is briefly this: Believing Jews and 
Gentiles, considered jointly, are called the whole 
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the Father, of whom all things are, and we by him, 
1 Cor. viii. 6. But in what sense are we of God by 
Jesus Christ? In reference to one original produc- 
tion, or to our reconciliation, our justification ang 
redemption ? Let the apostle be-his own interpreter. 





creation, Mark xvi. 15. Coloss, i. 15, 23. the Jews 

are represented as the first-fruits of it, James i, 18. 

and-#esus Christ as the first-born or heir, Coloss. i. 

15. Heb. i. 2. Every single part of it, or each in- 
“lividual believer, is styled a new creature, Gal. vi. 
15. 2Cor.v.17. And by it al believers, both Jews 
and Gentiles, of every nation, are so perfectly made 
one, that all former distinctions between them, ari- 
sing either from their religion, their country, or ci- 
vil condition, are entirely lost in their common rela- 
tion to Christ. “ There is no longer either Greek 
or Jew, circumcision or uncircumcision, Barbarian, 
Scythian, bond or free ; but Christ is all, and in all,” 
Coloss. iii, 11. 
But St. Paul net only speaks of persons as things, 
1m common with the other writers of the New Tes- 
tament, and, in common with those of the Old Tes- 
tament, frequently uses the word created, in a figu- 
rative sense; but, as he says that all things were cre- 
ated by Jesus Christ, he says also that all things 
were before shut up under sin, Gal. iii. 22; that they 
are now reconciled to God, Coloss. i. 20, 21; and 
quickened or made alive by him, 1 Tim. vi. 13; and 
that they are reduced under ene head, and subject- 
vd to Christ, Coloss. i. 16—18. Ephes. i. 26—22. 
Now, if by all things, in these several declarations 
of the apostle, we suppose him to mean all mankind, 
or, as he elsewhere speaks, all flesh, (Rom. iii. 20. 
dial. ii. 16.) every soul of man, (Rom. ii. 9.) or, in 
reference to the great scriptural division of man- 
kind, both Jews and Gentiles; they will then be 
perfectly consistent with each other, and may be all 
justly applied to one and the same subject. For, as 
both Jews and Gentiles are created by Jesus Christ, 
so before this creation they were, in the language of 
the apostle, shut up under sin, are now in conse- 
quenée of it reconciled urtto God, and quickened, 
or made alive by him, are put under one head, and 
subjected to Christ. But, on the other hand, if we 
suppose St. Paul, when he says all things were cre- 
ated by Jesus Christ, to mean the heavens, and the 
earth, and the sea, with what propriety can it be said 
of these things, that they were once shut up under 
sin, have been since recoaciled unto God, and quick- 
ened by him, and are now placed under one head, 
and subjected unto Christ ? 

Another observation I shall offer, and which con- 
tains a distinct argument in favour of the interpre- 
tation which hath been given of those passages of 
Scripture, which ascribe the creation of all things 
to God by Jesus Christ, is, That to be created of God 
hy Jesus Christ, and to be of God by him, are phra- 
ses of the same import; or that one is the natural 
consequence of the other: for, by whom we are 
created, by him also we are. Now St. Paul teaches 
us, not only that all things were created by Jesus 
Christ, but also that all things are by him. “To 
savs the apostle, “there is but one God, even 


ue.” 


“Old things,” says he, “are passed. away.; behold, 
all things are become new. And aib-things are of 
God, who hath reconciled us wnto himself by Jesys 
Christ,” 2 Cor. vy. 17, #8. And im another piace 
“Ye Gentiles are of God by Jesus-Christ, who o: 
him is made unto us righteousness,. sanctification, 
and redemption,” 1 Cor. i. 30. So that unless we 
can suppose St. Paul to affirm, that we are created 
of God by Jesus Christ in one sense, and that we 
are of God by him in a quite different sense, we 
must conclude, that our creation by. Jesus Christ js 
no other than our justification, our sanetification, o: 
redemption. 

No argument therefore can be formed froim such 
passages of Scripture, as ascribe the creation of al! 
things to Jesus Christ, to. show, that by his opera 
tion or agency God made the heavens and the earth 
Neither do they afford any proof, that Christ was 
himself not made. It hath indeed been often plead. 
ed, that if Christ created all things, he himse!t must 
needs be uncreated ; or, which is plainly absurd, he 
must. have created himself. But we have now seen 
that all things, in the true sense of the words, may 
have been created by, or through Chesist, whether 
he ‘himself be created or unereated, or whether he 
had any existence or not before his birth. 

(To be concluded in our nect. } 
— — 
A CLERICAL JOKE. 
Dr. Griffin, celebrated for orthodoxy and hoi 
preaching, happening one morning to take break fas: 
with some of the more liberal creed, remarked that 
the coffee had a singular taste. The rest of the 
company could diseover nothing but the flavour o/ 
the bean. The Doctor once more applied his gus- 
tatories, and was sure it had the “ taste of sulphur.” 
“TI think,” facetiously retorted his brother in black, 
“that the coffee is good enough, but you have not 
got the taste out of your mouth since last Sunday.” 
The ( Phil.) Universalist. 

—g@— 
{> Had there been room in our last Number, 
we should have stated, that the article in rhyme, was 
written by a gentleman who passes current for a Me 
thodist ; and that it was inserted by the special re 
quest of a Subscriber. 
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